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ABSTRACT

Report 61 p., 34 sources, 1 pic, 3 appendices.
IDENTITY, TRADITION, RELIGION, RELIGIOUS IDENTITY, INCLUSIVE, ISLAM, CONFESSION, NATIONAL IDENTITY, EXCLUSIVE
The object of research: The object of research is inclusive and exclusive processes and tendencies of religious identity in Kazakhstan.
The purpose of the work: to study the inclusiveness / exclusivity of religious identity in Kazakhstan, to study current problems and trends in Islamic identity on the confessional-religious landscape of the country, as well as to make recommendations and suggestions to the competent authorities on their solution.
Research methods include historical-logical interactivity, axiological and hermeneutic analysis, comparative analysis and methods of sociological research.
Results obtained and novelty: The religious situation in independent Kazakhstan and its influence on religious identity are described. The types of modern religious identity have been identified. The analysis of the activities of religious institutions in Kazakhstan on the formation of religious identity is carried out. Recommendations are given for making additions to the curriculum with regard to increasing the understanding of plurality and inclusiveness by believers; radical ideologies on religious consciousness and religious identity in secular Kazakhstan are identified. A meeting with imams and other religious officials will help prevent the spread of radical ideologies. Recommendations have been developed regarding the problem of improving the Kazakh model of regulation of religious identity, the relationship between the state and religions, and interfaith relations. Medium-term forecasts of the development of religious identity, relations between the state and religion are given.
The main constructive and technical and economic indicators: The novelty and general content of this research meets the scientific, scientific, technical and socio-economic priorities of the Republic of Kazakhstan and has its own worldview and cognitive effect.
Scope: The research results can be implemented in the educational process at all levels of education. The practical implementation of the research results is characterized by the preparation of recommendations to the governing bodies. The conclusions of the research will be used in the preparation of conference proceedings, materials for round tables and seminars, scientific-theoretical and popular science publications.
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INTRODUCTION

[bookmark: _Hlk54382246]The project «Problems of Inclusivity and Exclusivity of Religious Identity in Kazakhstan: Contemporary Issues and Decisions» (in Kazakh) has been implemented under the grant funding of the Ministry of Education and Science of the Republic of Kazakhstan for 2018-2020, the scientific bases of «Eternal Country» (education in the 21st century and fundamental and applied research in humanities) within the priority areas of science development, including the scientific direction «Fundamental and applied research in the field of socio-economic and humanities». 
In today's globalization process, nations and ethnic groups are asked, "Who are we?" seeks an answer to the question. People answer this question with important concepts: origin, religion, language, history, spiritual values, customs and social institutions. They express themselves through cultural groups: tribes, ethnic groups, religious communities, nations and wider civilizations. Today, the issue of interethnic and interfaith relations is global. The role of inter-religious relations in a multinational, multicultural society is growing. Now, in a society with such a wide variety of social, cultural, ethnic and religious processes, an important issue arises for the individual. This is a religious identity. Given that there has been no secular society in the history of mankind, it should be noted that the process of religious identity is closely linked with other spheres of society. General religious identity varies depending on a person's existential experience, spiritual level, nature and worldview. In recent years, researchers have focused on the issue of religious identity. Religious identity is one of the main problems in the psychology of social cognition and a complex phenomenon. Therefore, a comprehensive study of religious identity in the country, including Islamic identity, has become one of the most pressing issues. 
Tasks for 2018:
· Theological analysis and discovery of the concepts of "uniqueness" and "religious identity", "religious consciousness", "religiosity", "religious inclusiveness" and "religious exclusivity" and the study of the works of foreign Muslim thinkers and foreign experience in spreading the inclusive interpretation of Islam.
· Analysis of issues of religious identity of world and traditional religions in the Kazakh practice.
· Scientific theological discovery of the relationship between national identity, civic identity and religious identity.
· Analysis of religious identity in Islamic discourse, revealing the relationship between faith and practice.
Scientific results of the study:
· The concepts of "uniqueness" and "religious identity", "religious consciousness", "religiosity", "religious inclusiveness" and "religious exclusivity" were analyzed from a theological point of view, their conceptual and theoretical methodological significance was revealed and the works of progressive Muslim thinkers and studied foreign experience. Inclusion and exclusivity were defined as indicators of the quality of relations between members of one religion and representatives of other religions. Mohammad Hashim Kamali, Osman Bakar, Parvez Ahmed, Khaled Abu Al-Fadl, Abdullahi an-Naim, Taufik Ibrahim, Damir Mukhettdinov, Toshiko Izutsu and others are among those who understand the inclusive interpretation of Islam. The works of progressive Muslim researchers 
· Issues of religious identity of world and traditional religions in the Kazakh practice are analyzed. It was found that some of the principles of traditional religions can be incorporated into the strategy of dialogue of secularism and religiosity in Kazakhstan and the strategy of interreligious dialogue, without putting pressure on traditional religions and giving them an objective interpretation.
· In the scientific and theological analysis of the relationship between national identity, civic identity and religious identity, it was concluded that the main principle of resolving the cultural conflict in the country and the conflict of identities based on it is the formation of tolerance and mutual respect.
· In the analysis of religious identity in Islamic discourse, the relationship between faith and action was revealed. The importance of al-Maturidi's doctrine, which recognizes the "subjectivity of faith" and "theological rationalism" in the formation of pluralism within the prevailing Islam in Kazakhstan, has been identified. According to him, faith is a deep-seated phenomenon that everyone is deeply concerned about.
Tasks for 2019:
· Identify the historical and positive spiritual aspects of the formation of religious identity.
· Analysis of the manifestations of religious identity in the Kazakh national traditions and religious literature.
· Substantiation of the historical preconditions for the formation of the traditional worldview and Islamic identity in Kazakhstan.
· Theological interpretation of the history of the activity of traditional religions in Kazakhstan and the impact of the continuity of religious traditions on religious identity.
Scientific results of the study:
· Historical and positive spiritual aspects of the formation of religious identity were identified. Historical and source studies have identified the features and stages of the formation of religious identity in Kazakhstan, discussed the impact of the introduction of the Hanafi-Maturidist direction of Islam in the Kazakh steppes on religious identity in traditional society since the VIII century.
· Religious identity was studied in relation to the Kazakh national traditions and Islamic values. It was stated that an open dialogue between Islam and Kazakh traditional culture has been harmonious for centuries.
· The historical preconditions for the formation of the traditional worldview and Islamic identity in Kazakhstan. In the analysis of the Kazakh spiritual culture and press materials at the turn of the XIX-XX centuries, the progressive ideas of Abai, Shakarim, Mashkhur-Zhusip, Gumar Karash and Jadids were considered.
· The history of the activity of traditional religions in Kazakhstan and the impact of the continuity of religious traditions on religious identity from a theological point of view. The role of traditional religious values ​​and modern liberal values ​​in religious identity and Islamic consciousness has been studied from a sociological point of view.
Tasks for 2020:
· description of the religious situation in independent Kazakhstan and its impact on religious identity;
· Analysis of the activities of religious institutions in Kazakhstan on the formation of religious identity;
· to determine the impact of radical ideologies on religious consciousness and religious identity in secular Kazakhstan;
· to make proposals on improving the Kazakh model of religious identity in Kazakhstan, the regulation of relations between the state and religion and religions.
Scientific results of the study:
· The religious situation in independent Kazakhstan and its impact on religious identity. In order to identify modern religious identity, sociological research was conducted, such as focus groups, interviews with young people and experts. The type of modern religious identity has been identified.
· The actions of religious institutions in Kazakhstan on the formation of religious identity were differentiated. Suggestions were made to make additions to the curriculum to increase the religious pluralism and inclusion of believers.
· The influence of radical ideologies on religious consciousness and religious identity in secular Kazakhstan. Barriers to exclusive religious discourse in maintaining the balance between secularism and religiosity have been identified. Meetings were held with imams and other clerics.
· Recommendations were made on the issue of religious identity in Kazakhstan, the improvement of the Kazakh model of regulation of relations between the state and religion and religions. An example of religious harmony in Kazakhstan is given. The development of religious identity, the state and religion in the medium term is predicted.
Scientific novelty and significance of the project
Today, the issue of interethnic and interfaith relations is global. The role of inter-religious relations in a multi-ethnic, multicultural society is growing. Now, in a society with such diverse social, cultural, ethnic and religious processes, an important issue arises for the individual. It is a religious identity. Given that there has never been a secular society in the history of mankind, it should be noted that the process of religious identity is closely linked with other spheres of society. General religious identity varies depending on a person's existential experience, spiritual level, nature and worldview. In recent years, researchers have focused on the issue of religious identity. Religious identity is one of the main problems in the psychology of social cognition and is a complex phenomenon. Therefore, a comprehensive study of religious identity, including Islamic identity in the country, has become one of the most pressing issues.
The practical significance of the research project is of great theoretical and practical significance for both Kazakhstan and other Muslim-majority countries. If today religious diversity defines the image of many societies, including Kazakhstan, and pluralism does not exist, it seems that efforts should be made to achieve it. It can even be argued that diversity, which does not interact, that is, does not strive for pluralism, can lead to an increase in tension in society.
Results of research work:
· Prepared a collective monograph "Problems of inclusivity and exclusivity of religious identity in Kazakhstan: contemporary issues and decisions". 15 p.m.
· 4 articles in a peer-reviewed scientific journal indexed by international database of Scopus, 12 articles recommended by CQAEA were published.

Interim reports on research on "Problems of inclusivity and exclusivity of religious identity in Kazakhstan: contemporary issues and decisions":
2018 - Inv. № 0218РК00319,
2019 - Inv. № 0219РК00367.


MAIN PART

1 Ideological and Conceptual Foundations of Religious Identity

1.1 Theoretical and Methodological Issues in the Study of Inclusive and Exclusive Aspects of Religious Identity

There are many definitions of identity. Identity is a phenomenon that determines the correspondence of one object (subject) with another object, the common features or non-common aspects of an individual with other people, a group, an ideal, in our case, a particular nation. The term "identification" was first used in 1921 by the Austrian psychologist Z. Freud in his work "Mass Psychology and Self-Analysis." He was the first to explain the identification of the subject as the center of the mechanism that provides the ability of the "I" in self-development, the fear of pre-punishment of the subject with the object, the fear of losing love. Identification is a unifying factor that helps you to go beyond the "I" and feel the burden of others. Identification promotes socialization, that is, it prepares a person to accept social norms as his own internal guidance that governs his actions, as well as adapts to objective and differentiated self-assessment [1]. Freud's theory of psychoanalysis explains that any self-identification with a social group is the result of the constant and universal functioning of psychological mechanisms, such as the unconscious division of different groups into "ourselves" and "strangers." The American sociologist E. Erickson founded the theory of uniqueness. Thus, the term "uniqueness" was introduced into scientific circulation. In his research, he focused on the realization of human uniqueness. He saw the development of religious identity in man, first of all, as an adapted structure as a "process of organizing life experience in the individual "I" [2]. He defines social identity as an organic property inherent in the historical period of the individual and interpersonal interaction in that period.
Religious identity is closely formed by self-knowledge, emotional equality and subjective affiliation of an individual to a particular religion, lifestyle, community. It can take precedence over citizenship, family, professionalism, and other identities. The realization of religious identity is a process in which the external (social) and internal situation leads a person to turn to religion, and religious identity itself has the opposite effect in the implementation of civil, national, cultural (and other) forms of social identity.
The study of religious/Islamic identity in modern foreign and domestic academia requires the use of logical, historical formulations and integrated approaches to the concepts that make up the structure of identity. If in foreign studies a corresponding humanitarian conceptualization has been formed, which reveals the specificity and originality of religious/Islamic identities, the glossary fund in domestic theology is still being formed. In this regard, it is important to identify methods and methodological approaches that can not only reveal the components and meanings of religious/Islamic identity, but also identify new opportunities for conceptual and methodological directions.
The issue of identity, for example, in postmodernism as a question of liberation from totalitarian ideology, power, society, has a dual meaning in the interpretation of religious identity, because it is centered around the Absolute, God.
For the religious tradition, it is better not to be "washed away", to be inconsistent, it is a constant indicator of religion and religious identity. Religious identity in the context of pluralism is structured as follows:
· Cultural and historical traditions;
· Social environment;
· With the individual, and therefore its content is possible only with the help of many methodological approaches.
The difficulty of finding a universal methodology for revealing the semantic content of religious identity is associated with the formation of pluralism and neoliberalism. In a society that adheres to the ideology of pluralism, the neoliberal person is reflected in the "collage" as a person with a multi-faceted religious identity. Even non-traditional religious organizations, along with their followers, have their own doctrines, form their own identity and religious identity. De-identification is self-identification, because the process of deconstruction of uniqueness begins with the transition from unification, mass to true uniqueness. In general, the problem of uniqueness in postmodernism is the most complex and contradictory, because, on the one hand, man has the right to self-identification, and one of the democratic rights of man, on the other hand, uniqueness is to equate oneself with something, someone, then, according to postmodernism, uniqueness removes personal content. Michel Foucault speaks of plural uniqueness, other scientists - rhizome, clip uniqueness. In the context of the question of I and other postmodern identities, it is understood as a project of non-repressive meeting, interaction of cultures, religions, cultural and religious identities.
The question of cultural and religious identity in postmodernism lies in the channel of religious postmodernism, which has become very popular in the XXI century.
Of course, religious postmodernism is not a trend to transform religion as a socio-cultural phenomenon, but it criticizes its confessional and traditional devotion. In this context, religious identity is expressed in different ways, its paradigm is the combination of religious traditions and religious identity. Loss of religious identity and attempts to create a new religious identity are the main principles of religious postmodernism. The proposed method for the implementation of the project of a new (post-religious) identity is a complex social, because it combines both modern and postmodern socialities.
In the recent debate on the meaning and uniqueness of religious identity, which has spread in the socio-humanitarian discourse, traditional markers have been added to the problem: religious symbolism, ritual, etc. attracts. In this regard, there are proposals to actively use the methods of dialectics to address issues related to religious identity, such as the harmony of faith and consciousness, science and religion, the balance of secular and religious values. etc. The neo-dialectical approach can be used as a communicative unifier in the cultural space.
The formation of Islamic identity is a cultural and historical issue that can be revealed in the context of traditional cultural identity. The issue of Islamic identity is also a subject of religious anthropology and political science, so the methods of social anthropology and political comparative studies are successfully used to address individual issues. Methodological positions capable of studying the problems of Islamic identity are determined by the worldview paradigms of a particular society. Attempts to develop and apply a universal methodology to reveal the essence and specificity of Islamic uniqueness are unfounded, because the phenomenon of Islamic uniqueness is complex, ambiguous and its semantic meaning is determined only by the set of many conceptual meanings contained in it. The diversity of methods and approaches to the study of religious identity is explained by the diversity of theological, anthropological and social schools that developed these approaches. For example, poststructuralist methods, widely used in the twentieth century to reveal the essence of uniqueness, have been productive because they have been interpreted as a polysemantic concept. In political science, the issue of uniqueness is given the character of political reference, and the formation of uniqueness is associated with political ideology and political technology, which creates uniqueness, including religious uniqueness. In modern humanities, uniqueness is viewed from the standpoint of pluralism, whereas pluralism or plural methodology is becoming one of the most effective approaches in defining the essence of uniqueness, especially in explaining the types of uniqueness. It should be noted that pluralism as a methodological concept has developed in such philosophical areas as pragmatism, positivism, critical rationalism, religious personalism. In addition, the methodology of pluralism in the postmodern era is completely satisfactory in determining the phenomenological meaning of religious identity.

1.2 The Potential for Tolerance of World and Traditional Religions and the Issue of Religious Identity in Kazakhstan

The growing interest of citizens in religion is perceived as part of the process of ethnocultural identification in society. The process of ethnocultural identification, in turn, can be interpreted as the return of the ethnos to its religious origins, the return of the people to their ethnic identity, culture and traditions. The people of Kazakhstan have never been prone to fanaticism. Even in the interfaith sphere, it was characterized by religious tolerance and tolerance.
Religious tolerance In terms of political science, the state allows religious pluralism on its territory. That is, in accordance with the relevant legislation - to recognize the religious choices of other faiths, as well as to allow them to exercise all their civil rights. Religious tolerance in the political sense is a broad concept. This concept includes such concepts as tolerance of faith, religious freedom, freedom of religion.
Changes in the geopolitical situation in the world, the involvement of Kazakhstan in the process of globalization, the transformation of social life - a condition for the need to reconsider the phenomenon of religious identity. It is especially important to consider this issue in the context of changing the uniqueness of the younger generation. Sociological research shows that many young people are involved in religion, but the level of religious education is low, and that the main religious orientation consumed by young people often belongs to destructive religious organizations that undermine the stability of society. In this case, educational and enlightenment work allows you to objectively assess the religious situation and resist the influence of these religious organizations.
It is important to pay special attention to the role of religion in the rapid development of society in Kazakhstan and the process of change in the worldview of the individual, especially in the ideological and value direction of the religious situation of young people and young Kazakhstanis. One of the peculiarities of this situation is that in Kazakhstan, adherence to a particular religion and belonging to an ethnic group are often close to each other, and even close to mixing. For the ethnic community, religious belief is an integral part of national consciousness. Kazakhs must be Sunni Muslims, and Russians must be Orthodox Christians. There is a contradiction in this unwritten law established by those who interpret ethnocultural and spiritual values. There is a type of religion called "genotheism". Here religious and ethnic affiliation coincide. However, Islam and Christianity, as world religions, are superior to nations and ethnic groups. In Kazakhstan, Islam and Orthodox Christianity are integrated into the state system, ie there is cooperation with the state, especially in terms of spiritual and educational upbringing of children and adolescents, civic and patriotic orientation of youth. This explains the widespread use of religion among the new wave of youth in Kazakhstan. Religious organizations carry out social and charitable work with people who for various reasons are not covered by the social program. According to young people, they find in religion a protection of humanistic and social values. In this case, the following task is assigned to the field of education, which is an important tool in the process of socialization. Actively encourage young people to rethink the religious situation in the country and abroad, and to understand the essence of their own religious identity.
Kazakhstan is implementing a more rational model of equal respect for the rights of different religions, and this policy is still yielding results. The peaceful coexistence of the two traditional religions, as well as many religious organizations, testifies to the correctness of Kazakhstan's approach to solving the religious problem. However, this does not mean that the religious problem is completely solved. It is known that Kazakhstan, as a part of the global world, cannot be free from the problems that exist in it. This is because in the global world, religious conflicts are commonplace. Even critics acknowledge that there is a real religious conflict in the face of civilization. Therefore, such an objective, critical view of religion among young people, understanding the essence of religion, the formation of a pluralistic worldview, religious tolerance will be a priority for society through education.
Recent research suggests a common pattern of ethnic and religious tolerance in Kazakhstan. Tolerance is the recognition that the implementation of ethnic and religious (religious views, organizations, denominations) pluralism is a natural necessity and legitimacy for the society of Kazakhstan. In addition to the usual meaning of ethnic pluralism, there are two different meanings of religious pluralism in science. The first is an analogous category of philosophy, such as incompatible, ontological recognition of the substance and matter of different worlds. Religious pluralism can be interpreted differently. Diversity of religious denominations, denominations and organizations in the socio-political arena. This definition of religious pluralism is of great interest in the political arena [3].
Equality of forms of religion is a very important issue for our country. The term "pluralism" was coined by the German philosopher H. Wolf in the XVIII century to denote the philosophical position that the world is the same, that there are many individual origins, independent beings at the root of the world. In the new era, pluralism has become a social theory that socio-political life consists of competition from many social groups, parties and organizations. More broadly, pluralism is the existence of various forms of political, economic, cultural and religious life as the main principle of the structure of a legal democratic society. There is also a variety of views and opinions that give free choice. Many see pluralism as a key feature of a democratic political system. Behind this idea of ​​"religious pluralism" is the religious movement "Dialogue of Religions", which seeks to unify the world's religions. This movement finds great supporters not only from civil society, but also from the religious hierarchy and the environment interested in the idea of ​​globalization with a common religion, which is the basis for a new planetary unity of people. There is no religion that is superior or inferior in terms of religious pluralism, all religions are equal and allow their followers to develop spiritually. The essence of religious pluralism is that there is no reason to say that any religion has revealed more truth in the religious world than other religions, or that God approves of one religion more. All religions are good and are the way to God or to the higher truth. The gods express themselves differently. World religions are the creation of mankind and the gods. World religions are valuable because they adhere to universal human values.
Such religious pluralism inherent in democratic discourse can complicate the religious situation and lead to a fruitful dialogue between traditional and non-traditional religions, between Islam and Orthodoxy (many researchers deny this), the state's relationship with different religions and faiths, etc. raises new questions. As a result of such contradictions, religious pluralism can lead to the equality of different denominations on the basis of dialogue and tolerance, as well as the individualization of different religious organizations in the religious arena, which can lead to great conflict. A case in point is the conflict between two Ukrainian Orthodox churches. This conflict has even deepened the confrontation in the public consciousness of Ukrainian society. This is evidence that religious identity in the context of political divisions complicates the preservation of national sovereignty.

1.3 Theological Aspects of the Relationship of National Identity, Civic Identity and Religious Identity

The phenomenon of "uniqueness" is now a topic of close scrutiny by specialists in various social and humanitarian spheres. Although the topic of uniqueness has been studied a lot, the concept of uniqueness is an unresolved issue.
According to modern research, uniqueness is a floating structure that develops throughout life and overcomes crises, that is, it can change in a successful or unsuccessful direction. Scientists believe that the origin of identity is social, because it is formed as a result of human interaction and communication through mutual understanding through language, and the change of identity is associated with social change.
The main way for an individual to feel like a member of a certain group is to be unique, that is, to define the dimensions and limits of unity (commonality) and to define the "I" in society. In a general sense, uniqueness is considered as a process of formation of representatives of social groups and the individual and his place in life.
The identity of a person or group in a particular political or socio-cultural community; the integration of man and society, to feel their own similarity and "Who am I?" We understand the ability to answer the question as unique.
The general concept of uniqueness means that a person finds his place in the socio-cultural space and understands that he belongs to a group that allows him to freely form in the environment. Each person is unique as a result of the need to organize their lives through a community of other people. To do this, he must voluntarily accept the elements, tastes, habits, norms and values ​​of the dominant consciousness in this community and other means of communication perceived by those around him.
Mastering all aspects of the social life of the group characterizes the order and discipline of human life, as well as makes it involuntarily related to a particular culture. Therefore, the essence of cultural identity is a person's conscious perception of cultural norms and patterns of behavior, values ​​and language in this society, his understanding of "I" in terms of those cultural characteristics, that is, self-identification with the cultural patterns of this society.
In general, the issues of unification in the history of countries are especially relevant in times of change and crisis. Self-identification is reflected in the activities of social groups and political institutions, which depend on their social status and role, but are determined not only by these, but also by individual characteristics.
“Social identity is a combination of different personal qualities that arise from the perception of an individual as a member of a particular social group or community. That is, many "I-images": a man, a group of teenagers, a European, a Belarusian, a bachelor, a student, a member of a sports team, a hockey player, etc. " that N.L. Balich defines social identity. He pointed out five main elements of social identity [4, p. 234-243].
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National identity
Ethnic identity
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Figure 1 - The structure of the main elements of social identity

He divides the structure of social identity into different types, each of which - national, ethnic, civic, cultural, religious identity - to some extent contains elements of other species [4, p. 234-243].
For example, the national element in the structure is closely related to the concepts of ethnicity and citizenship, and also includes the relationship between two areas of human activity - culture and religion. That is, it is impossible and impossible to separate and analyze individual types of social identity. It is also clear that religious identity has a significant impact on the formation of other national, civic, ethnic elements of social identity.
The religious identity of a person is a complex multifaceted phenomenon. The concept of "religious identity" can also be considered and studied on the basis of a person's self-identification, religious worldview, religious motivation, religious behavior and religious feelings. In addition, religious identity is associated with a person's subjective affiliation with a particular religion, lifestyle, religious unity and the mechanism of self-determination. The subjective significance of religious identity becomes more important and continues with the adoption of an appropriate way of life, thereby creating other forms of Orthodox, Catholic or Islamic identity, as well as the peculiarities of other forms of identity. This internal and external situation leads a person to religion, and religious identity has a negative impact on the formation of civic, national, cultural forms of social identity.
 Thus, “religious identity is a form of collective and individual consciousness created for the individual to understand that he belongs to a particular religion and to form notions about himself and the world through appropriate religious dogmas. Religious identity is one of the first forms of human consciousness, and therefore is the beginning of the formation of other forms of identity "[5]. It "means the similarity of the subject in the sense of obtaining his existential experience through religion in the subjective understanding of his belonging to any religious community" [6, p. 223-224].
"The content of religious identity constitutes a variety of views that are shared to some extent by members of that religion" [7].
We also note the definition introduced in modern theology: "Religious identity is a category of religious consciousness, the content of which is the understanding of the relevance of so-called religious ideas and values ​​in this culture, as well as a sense of belonging to a particular type of religion and religious group" [8, p. 206].
 The concept of religious identity includes a person's general religious self-knowledge, as well as a specific form of confessional identity. Religious uniqueness is a way of understanding one's spiritual orientation in terms of its relationship with other forms of spirituality.
Religious identity is now closely linked to national and civic identity. And the term national identity itself is based on the synthesis of social, cultural, political ideas and values ​​that are conveyed as a result of the interaction of different models of identity. In the foreign sociological literature, ethnic and religious identity is an important component of national identity [9, p. 223-241]. That is, the culture and spiritual values ​​that are the basis of national identity. According to domestic researchers, national identity is interpreted as the commonality of language, religion, customs and beliefs of their ethnic group.
"The main features of national identity are national traditions, national upbringing, preservation of ancestral religion, history, respect for history, ancestral religion in history, oratory, national arts, kinship traditions, discipline, cleanliness, society, family smooth preservation of national values, adaptation to modern requirements, education, assessment of the benefits of science to the state as a country, the existence of an independent economy of the nation and the ability to strengthen it in accordance with the requirements of the time " [10].
Therefore, the national identity depends on the spiritual dependence on a certain territory, values, certain ethnic groups, and so on. b. applies.
“National identity is the result of a complex and contradictory process between self-knowledge and national identity. Because the concepts of "nation" and "national" have different meanings, the end result can be two-sided " [11].

1.4 The Importance of the Relationship Between Faith and Action/Deeds in Islamic Identity

The connection between faith and action/deeds is one of the main themes of theology. This is because it considers whether a Muslim can remain a Muslim after committing a major sin. This topic can be considered from different angles, from the point of view of a particular field or from the point of view of an individual scientist. Here we analyze how Shamsuddin al-Samarkandi, a prominent representative of the Maturidi school and a scholar of the Mauerenahr region, considered the connection between faith and deeds.
It is known that there are factors that affect the emergence of an acute problem in society. These factors may be the beliefs and views of an individual or a group, as well as political and social interests. In this regard, the issue that led to the political events that followed the assassination of the third caliph Uthman, especially the battles of Jamal and Siffin, and the political injustices used by the leaders in pursuit of their own interests have affected the Islamic world today causing division.
The socio-political differences that have arisen among Muslims throughout history have created various problems, as well as eroded the internal unity and brotherhood of the Islamic Ummah, which became a society in the time of the Prophet. In particular, the aggression and atrocities of the Umayyad Caliphs provoked a number of debates within the Ummah. At the heart of this controversy is the question of faith. Gradually, people started arguing with each other and carrying guns. As they walked, one of them began to test the other's faith.
One of the most controversial issues in Muslim society is the situation of a believer after committing a grave sin. That is, will a Muslim who commits a grave sin become a disbeliever or remain a Muslim? Is faith enough to be on the right path, to enter paradise, or is it necessary to strengthen faith by practical means? Indeed, the schools of thought that have emerged in the history of theology have sought answers to these questions within the concept of faith. Basically, this issue is closely related to political and social phenomena.
In the Islamic world, there are several views on this concept of faith. It is caused by currents such as Khariji and Murji. One of the most rational conclusions in the debate on the relationship between faith and action is the Maturidi school. This conclusion is in line with the views of the founder of the Hanafi school, Nugman ibn Thabit Abu Hanifa, on faith.
Shamsuddin al-Samarkandi, one of the leading scholars of the Maturidi school of the 13th century, draws his conclusions in a way typical of the Mawaranahr region. In this regard, we can see that he went beyond the Maturidi school and included the Ashari school in his discussion of topics related to faith. Here we would like to make an analysis of this belief and practice as a religious concept, before mentioning the connections that al-Samarkandi made with regard to the connection between faith and action. This is because he gives a broad definition of these concepts, taking into account not only the linguistic meaning of these concepts, but also how they are used in the Qur'an.
The root word derived from the Arabic verb أَمَنَ in the dictionary "iman" means "to give faith", "to believe", "to know the correctness of a word", "to approve", "to possess" and "to give comfort" [12, 41 b.]. The term means "confirmation of the prophets and sincere faith in them in the religious duties commanded by God Almighty" [13, p. 472].
The verb form of the word Iman is formed only with the help of "b" and "l". As a result, the phrase "آمَنَ بِ" means "confirmation", while the phrase "آمَنَ لِ" means "obedience", "submission", "following" [14, p. 124]. The verb "to believe" in the Qur'an (al-Baqarah, 8, 36, 62, 75, 126, 177, 285; Ali Imran, 52, 84; Maida, 59, 69; Tawba, 61, 94) is in the form "آمَنَ بِ." suggests that the phrase "آمَنَ لِ" is followed by [15, p. 80]. However, it should be noted that the concept of "faith" encompasses all of these meanings.
The meaning of the verb form of the word "amal", which is the root of the verb a-ma-la "عَمَلَ" in Arabic, includes such meanings as "to work", "to act", "to perform a duty of state importance" [16, p. 474]. The nouns are "action", "action", "effort", "intentional action", "labor" and so on. includes meanings [16, p. 475].
An action as a term is an action of a living being voluntarily and intentionally [17, p. 728]. There are those who define an action as a combination of actions that affect it in order to achieve a certain goal [12, p. 235].
It can be said that the general approach includes words and beliefs. Therefore, in theology, the relationship between deeds and faith, that is, the place of deeds in faith, has been the subject of much debate. Here are the positive and negative consequences of the approach that is causing the debate. The connection between faith and deeds has led Muslims to disagree to such an extent that they have led each other to disbelief. One of the main themes of theology is the Maturidi school of faith, which offers different views on this issue. Below we will look at how Shamsuddin al-Samarkandi, one of the leading representatives of this school, considered this issue.
The relationship between faith and disbelief
Shamsuddin al-Samarkandi defines faith as an act of affirmation of the heart [18, p. 25]. In this sense, on the one hand, it is said that faith is attained by human action, and on the other hand, it is said that it is given by God. This is because faith or unbelief is the will of man, and God gives him the strength to do so. Thus, faith is a confirmation of what the prophet brought [18, p. 25]. In other words, it is an unequivocal affirmation of God's commandments. From this point of view, in order for a person to have true faith, he must first know what the divine judgment is and believe in it with all his heart. Inevitable knowledge is a guide to faith. Just as ignorance deceives the truth, so knowledge tends to confirm the truth. Therefore, confirmation comes after knowledge and is based on knowledge.
Although knowledge alone is a necessity for faith, it is not a sufficient reason. It is important to know the things to be believed, to believe in their truthfulness, and to speak in that confident language. It means affirmation with the tongue, affirmation with the heart. This is a necessary factor in the attitude of Muslims in this world, in the performance of religious rites. In this regard, Abu Hanifa's definition of "faith - knowledge and affirmation" can be said to indicate this fact [18, p. 25].
Samarkand agrees that blasphemy comes from ignorance. According to him, it is better to define disbelief by keeping in mind that it is an antonym of faith. Therefore, disbelief as a term means not acknowledging the things brought by the Messenger of God [18, p. 25]. However, the realization of this disbelief applies only to the person who has reached the call of the Prophet. As for the one who does not have the da'wah, the issue of faith and disbelief is not raised. This is because such a person has no attempt to approve or disapprove [18, p. 26]. Thus, because faith and disbelief are completely opposite, antonymous concepts, it means that where there is one, there is no other.
We cannot say that there is an ambiguity between faith and disbelief. That is, a person has either faith or disbelief. Because, so to speak, faith remains the world with no reaction. Ultimately, this contradicts the Qur'an's description of people as believers and disbelievers in terms of approval and denial. The Mutazilate doctrine, which emerged mainly as a reaction to alien and Murji ideas, puts forward a third case based on the principle of "al-manzila bayna manzilatayn" [18, p. 26]. That is, even if a person fully approves of the things brought by the Prophet, he will not be a believer or a disbeliever if he does not follow one of the divine commandments. Such a person falls into the category of "wicked" [19, p. 40]. This is not the third status between the faith and disbelief put forward by Mutazilates, nor is it the case with the Kharijites, who denigrate a person who abandons one of his deeds. It is better to put it this way. Faith is the foundation, the core. And the world that emerges from this foundation is like the fruit of faith. Therefore, there is no way to define faith in relation to one's inner self. This is because, although the place of faith is in the heart, not all deeds are acts of the heart [18, p. 27].





2 Historical Discourse of Religious Identity

2.1 Historical and Spiritual Aspects of the Formation of the Religious Identity of the Kazakh People

The peculiarities of the establishment of the Hanafi-Maturidi religious school in Central Asia and Kazakhstan. Ashirbek Muminov, a prominent scholar in oriental studies, wrote a book about Mahmud ibn Suleiman al-Kafaui (d. 989/1581), an outstanding representative of the medieval tabakat genre. He wrote a scientific monograph on the history of the spread of the Hanafi school in Central Asia. This was one of the most valuable works on the subject.
According to Muminov. А, many of Abu Hanifa's students, who lived in Kufa, came from East Khorasan. Many of them, especially from the city of Balkh, and almost all the inhabitants of this city were followers of the Abu Hanifa. The data show that in the II-IV centuries AH, more than 50 famous jurists (for example, Abu Muti al-Balhi, Abu Muaz Khalid ibn Sulayman, Abu Sulayman al-Juzjani, Nusayr ibn Yahya, etc.) lived in this city. lived [20, p. 142]. Even during Abu Hanifa's lifetime, some of his followers served as judges in the cities of Khorasan, including Balkh (Umar ibn Maymun ar-Rammah). Moreover, the domination of the Samanid dynasty in Balkh, which belonged to the Hanafi sect, in Central Asia, and the concentration of Hanafi jurists in Samarkand and Bukhara, allowed the spread of this sect in the region.
The second generation of Abu Hanifa's followers, Abu Sulayman al-Juzjani, wrote the Kitab al-Mabsut (the "foundation" or "root" of the Madhhab), which describes the main legal aspects of Abu Hanifa and his influential disciples Abu Yusuf and al-Shaybani from Iraq to the east of the Muslim world (al-Jami as-Saghir), al-Jami al-Kabir, Kitab as-siar al-Kabir, and al-Ziyadat. Abu Sulayman himself wrote the Kitab an-Nawadir (Rare Book), collecting the opinions of these three scholars who were not included in these collections. While the Hanafis of Samarkand were greatly influenced by the Balkh jurists, Bukhara was influenced by the Baghdad school along with its traditions. In general, the spread of Islam in Central Asia and Kazakhstan, the role and place of jurists in socio-political life based on local Islamic school traditions. was huge.
After the Samani dynasty left power in the tenth century, the ruling dynasties of Central Asian origin - the Karakhanids, the Seljuks and the Ghaznavids - greatly influenced the further development of the Muslim community. Relations between Maurennahr and Turkestan have grown stronger since the secession from Khorasan, which is deeply politically Islamized. Along with Bukhara and Samarkand, Uzgen, Ahsikent, Marginan, Kashgar, Balasagun, Taraz, Syganak, Ispidzhab and others. cities became major religious centers. The Karakhanid dynasty supported the Hanafi tradition, but Malik Shah from Khorasan in 1072-1092. During the attack on Maurennahr, there were contradictions between the Shafi'i and the Hanafi sects. However, the dominance of the Shafi'i school was temporary only in some places, in particular in Shash and Khiva [20, pp. 146-150]. Thus, the Volga-Bulgar Khanate (which converted to Islam in 922), followed by the semi-independent Turkish political authorities, such as Tulyn (868-905), Saj (890-929), Ihshid (935-969), which were originally under the Abbasid caliphate, followed Karakhan (840-1212), Ghaznavid (963-1186), Seljuk (1038-1194) and Khorezmshah (1092-1221) Turkic-Islamic states. In the process, a new Turkic-Islamic religious and national identity began to take shape as a result of the entanglement of the traditional Turkic worldview with Islam, which has deep roots in history. The subsequent political history of Central Asia is characterized by the rule of the Khorezm mines and the invasion of the Karakatays and the Mongols.
There is a verse in the Holy Qur'an that says, "There is no compulsion in faith" (2: 256), and the acceptance of religion should be voluntary. In the Qur'an, the straight path of Allah is open to anyone who wants to use it (81:28); Whoever wills, follows the way to the Lord (78:29); This fact is confirmed by the verses from your Lord, "Whoever wills, let him believe, and whoever wills, let him disobey" (18:29). The local people can accept Islam not only through the teachings of the faqihs, but also from the artistic character, way of life, behavior and values ​​of the common people, artisans and merchants, peasants.
Similarly, we cannot say that Islam entered the modern territory of Kazakhstan by force. There were a number of peculiarities and stages in the spread of Islam in the Kazakh steppes. It is known that in pre-Islamic Central Asia and Turkestan, along with theology, there were Judaism and Christianity, Buddhism and Zoroastrianism. It is known from history that the Kereys and Naimans converted to Christianity and the Khazars to Judaism. However, these religions have shown weakness in the face of Islam.
The main feature of the assimilation of Islam in the Kazakh steppes was the superiority of Islamic civilization over other cultures [21, p. 173].
Islam entered the Kazakh steppes in 751 after the war between the Chinese and Arab armies in Atlakh, near Taraz, in the middle of the VIII century. In the X-XIII centuries, the modern territory of Kazakhstan became an integral part of the most developed medieval Arab-Persian-Turkic civilization. It is known from history that in 960 in Semirechye 200,000 Turks (Karluks) solemnly converted to Islam. This event is connected with the history of the Karakhanid state, one of the first Turkic Muslim states in Central Asia, with the names of Satuk Boghra Khan and his son Musa, who opened the way to Islam as the state religion. You all know what the Turks achieved in the field of spiritual culture during the "Muslim Renaissance". Later, the Oguzs, Seljuks, Ghaznavids, as well as the Ottomans played an important role in the spread of Islam by the Turks, as well as in the inheritance of the Caliphate and the preservation of Islamic heritage to this day [21, p. 176].
In the early Middle Ages, Islam entered the modern territory of Kazakhstan through sects and schools-madrasas. The Naqshbandi and Yasawiya sects played an important role in Central Asia. In particular, it is estimated that Hodja Ahmed Yassavi, who made a significant contribution to the spread of Islam in the Kazakh steppes, had 99,000 followers. Therefore, the essence of Sufism can be clearly seen in the religious worldview of Kazakh thinkers.
Islam also spread through the centers of education and science in medieval civil society - schools, madrassas and slaughterhouses. Nizam al-Mulik, the ruler of the Seljuk king Alparslan's son Melikshah, built a large madrasah in Baghdad at his own expense in 1065-1067, which later became known as "Nizamiya". Construction of madrassas continued in Nishapur, Basra, Isfahan, Bukhara, Samarkand, as well as in the cities of Turkestan and Semirechye. However, despite the stagnation of ancient madrassas in Central Asian cities, Jadid schools (madrassas in Kazan and Ufa), which began in the late 19th century along the Crimea and the Volga, led to the rapid development of Islam.

2.2 The Combination of Kazakh National Traditions and Islamic Values

Since the spread of Islam in the Kazakh steppes, for centuries it has been integrated with the living spiritual and moral values, customs and traditions of the people, forming a unity of religion and tradition [22, 23]. When Islam, which in its essence emphasizes the issue of morality, harmonizes with the original Kazakh spirituality, which respects spiritual values, a unique dialogue of religion and tradition based on the highest moral principles was formed.
Researchers divide religious identity into three types: domestic, practical, and professional. As for the Kazakh identity, we can see that everyday and practical religious consciousness are intertwined, they start from professional religious consciousness and penetrate deep into everyday life. In other words, for the Kazakhs, religion was not a supernatural force, but the main pillar of the Kazakh life, traditions and worldview, which passed from the cradle to the cradle. From al-Farabi, Hodja Ahmed Yassavi, Yusuf Balasaguni, Abai, Ibrai, Shakarim, Mashkhur Yusuf, Nauan Hazrat, Saduakas Gilmani, who were able to convey the basic principles of Islam in a language that is close to the hearts and minds of the people through the professional religious consciousness they have acquired. The share of educators and clerics of the nation is significant. As a result of their hard work, the Kazakh people felt and embraced the spirit of Islam.
Our people have incorporated the principles of religion into every proverb, legend, song, fairy tale, eloquence, proverb of wisdom, folk songs, and turned them into spiritual and faith values ​​that can guide their daily lives. The religious and Islamic concepts of the Kazakh people are reflected in its spiritual and moral principles. We see a concrete example in the works of Asan Kaigy, Shalkiiz, Dospanbet, Aktanberdy, Umbetey, Bukhar Zhyrau, Shal akyn. Even in the post-Soviet period, our poets and writers, reviving traditional spiritual values ​​through their works, have continued to this day [24].
There is a lot of talk and writing about the combination of Kazakh traditions and Islam [25-27]. There is an open dialogue between Islam and Kazakh traditions that has existed for centuries. The atheist society of the past, the Soviet Union, failed to break the ground. In today's era of globalization, unfortunately, there are cases when that natural dialogue is criticized and attacked. There is a process of deliberate alienation from the people, interpreting the religion, which for thousands of years has been integrated into the life, consciousness, essence and spirit of the people, as if it were an inaccessible complex world. Traditional values ​​are collapsing as a result of provocative actions aimed at cutting the roots of the Kazakh spirituality, disguising the centuries-old traditions and the path of scholars, portraying the Kazakhs as a newcomer to Islam.
Denial of Kazakh traditions and rituals is the most effective tool for the elimination of Kazakh Muslim culture. The accusation of Kazakh customs and traditions as a manifestation of blasphemy and ignorance, as if ascribing partners to God, was falsely promoted by some religious groups. The provocative slogans like "We need to separate our traditions from irrational, unscientific, baseless superstitions that poison the mind, infidelity and unbelief, it will be a manifestation of respect and love for ancestral traditions" were widely spread in some media.
The good traditions of the Kazakh people, such as the salutation of the bride, the offering of the Koran to the spirits, the wearing of spectacles, amulets, tassassul, which began with honor and respect, and the religion of goodness from Islam, have become a favorite example of our compatriots. Thus, the Kazakh saying "Do not know the evil of the curse, do not obey what you know" comes to mind. The enemy of ignorance. There is another party interested in aggravating ignorance. 
In this regard, first of all, it should be noted that "irrational, contrary to science and knowledge, baseless superstitions that poison the mind and lead to irreligion and unbelief" are not inherent in Kazakh culture.
First of all, it has long been scientifically proven that every ritual has many reasons, not only for faith, but also for science, especially medicine. Secondly, most of the rituals left over from the divine beliefs, which are contrary to the Shari'a, are still preserved only in the ritual part, and the religious aspect and content have completely changed. No one denies that a number of superstitions are based on ancient divine beliefs, but no one now makes such superstitions based on ancient notions. For example, today's brides, who jump on the white threshold and pour oil on the fire, do not perform this ritual because of the worship of fire and oil, but out of respect for the traditions of their ancestors. In other words, he pours oil on the fire, praying to God with good wishes: "Let the light never go out", "Let the fire never go out", which is formed in the Kazakh consciousness.
Myths and beliefs are different. If the superstition was a direct manifestation of belief, the Kazakhs would not give two names. The superstition is not a definite belief that "if you do this, it will happen", but a wish, an intention, a request: "If we do this, it will be so." All of this is done with sincere intentions and hopes for the best. And the Kazakhs say that goodness comes only from the Creator, "If I see evil from myself, if I see good from God." It is narrated in the hadiths that the Prophet (peace and blessings of Allaah be upon him) also liked good rituals.
Kazakh rituals are a natural process of self-balancing. Another thing to keep in mind is that there are no Kazakhs who have deviated from the path of Islam, become infidels and converted to another religion due to superstition. The intellectual level of modern Kazakhs differs from that of their ancestors. Most Kazakhs today can tell the difference between omen and superstition. Kazakh omens are disappearing from our lives day by day, they are being swallowed up, destroyed, and their consumption is declining. Many omen that have not kept pace with the times disappear. And positive rituals, which give hope for the good, lead to good deeds, inspire confidence in the soul, have the right to live as an integral part of the nation's worldview.
The character and traditions of the nation are twin concepts. They arise from each other and form each other. The religious aspect of the principles of religion is accepted by religious nations without change, but the traditions of one nation cannot be copied by another. Our religion does not force it. Both Arabs and Kazakhs are developing nations within the framework of Islam, but their traditions do not always coincide. Consider some birth control procedures. The Arabs cut the hair 7 days after the birth of the baby and give the same amount as the weight of the hair. According to the Kazakh tradition, when a baby is born, in twenty days from a small forty, in thirty-nine or forty-one days from a big forty, a special ceremony is organized, baby is placed in a cradle. It is a Kazakh tradition to say forty good wishes, wash with forty spoons of water, get hair and nails, and give a gift to visitors to be "infected" (Kazakh sadaqa). No one can accuse anyone of violating the Sharia.
In the Kazakh character and worldview, special attention is paid to dignity and respect. The very concept of "Kazakh character" is defined by such personality  traits as humility, humbleness, freedom. One of the traditions, as a manifestation of humility, which is the fabric of the Kazakh character, is the greeting of the bride. It is obvious that greeting with good intentions is not the same as prostration, and since it is not done with the intention of worship, it is not done with the addition of a companion to Allah. The ultimate goal of those who make false judgments that obscure and drive a healthy person crazy is to challenge traditional values ​​and undermine internal stability.

2.3 Influence of Jadidism on Kazakh Religious Identity and Spiritual Thinkers

The views of Kazakh religious thinkers Abai and Shakarim, Shangerey Bukeev and Shadi Tore, Maral Ishan and Nauan Khazret, Gumar Karash and Mashkhur Zhusup Kopeyevich were influenced by the above trends, including Jadidism, which is close to this phenomenon of ijtihad.
It should be noted that Jadidism came to the Kazakh steppes from the Crimea and the Volga, by Tatar scholars. The spread of this movement among the Kazakhs is associated with the penetration of the Tatars among the Kazakhs. The Tatars and Nogai, who were earlier than the Kazakhs under the Russian Empire, were forced to move to the Kazakh lands in order not to lose their military and national and religious traditions. Thus, cultural ties began to be established between Tatars and Kazakhs. Using the friendship of the two peoples, Russia sought to carry out many activities. To this end, Catherine II decided in 1787 to open a Muslim religious center in Ufa, Orenburg, which has the largest concentration of Muslims.
In 188 by the decision of the Senate he was elected Mufti of Orenburg. After the establishment of the Muftiate, some Kazakhs in Akmola, Zhetysu, Semey, Turgai and Uralsk regions expressed their desire to join the Muftiate. As a result of appeals to the government, Kazakhs living in the above regions joined the Orenburg Muftiate in 1789 [28, p. 33]. After the Kazakhs joined the Muftiate, Tatar clergy began to come to Kazakh lands. Religious propaganda of Tatar imams quickly found support and spread in the Kazakh land [29, p. 64].
Previously, religious enlightenment among the Kazakhs was historically conducted in the south of Kazakhstan, in Taraz, and then in the Turkestan region. Later, educational institutions in these regions also collapsed, and Kazakhs began to receive religious education in schools and madrassas in Samarkand and Bukhara. In modern times, these cities have been centers of religious conservatism and bigotry. It is known that Mashkhur Zhusup Kopeyev, who is the core of our research, visited these training centers three or four times and improved his religious knowledge. Mullah Zhusupbylai says about Kokiltash madrasah: “A person who gets a scholarship in Kokiltash becomes rich, a saint or a mullah, he is not empty-handed” [30, p. 250]. His young teachers were also educated in these schools. Therefore, he received basic religious education from these centers.
However, Mashkhur Yusuf was fluent in Arabic and Persian, as well as Russian, and, accordingly, was a well-informed and open-minded person of Western culture, and was able to make his own rulings on many topical issues. He was also well known in the Egyptian magazine Al-Manar and in the newspaper Tarjiman published by Ismail Gaspyrali. Moreover, many Kazakh intellectuals at that time felt the influence of Jadidism. For example, Shakarim, another person of the same age as the thinker, writes: “As my post-Abai teacher, I would like to mention Ismail Gasprali, the owner of the Terzhuman newspaper. I read his newspaper and learned a lot. May Allah Almighty achieve his goal in both worlds. Amen” [31, p. 649]. Like Shakarim, Mashkhur Yusup uses the achievements of modern science in his works. Domestic researcher Bagdat Beissenov says: “He wrote works on philosophy and natural sciences, as well as works on folklore and history. Philosophical issues in Kopeyev's works are mainly the relationship between man and society, human cognition and consciousness, the relationship between space and man, or cosmological (about the origin and evolution of space) and didactics. From his philosophical views to the spiritual traditions and culture of thought and ancient Eastern philosophy (Chinese, Indian), as well as the influence of Russian thinkers. Issues related to education and educational institutions are clearly visible in the works of the poet. Mashkhur's ideas on the creation of schools and madrassas in accordance with modern requirements were published in the newspaper "Dala Ualayaty". His educational views formulate the ideas of the population on the study of art and education and certain professions, scientific management of the economy and the practical application of scientific and technical achievements "[32, pp. 12-14].
In addition, Mashkhur Zhusup Kopeyev was an active contributor to the magazine "Aikap", organized by the Jadid Muhamedjan Seralin in the early twentieth century. However, it is known that Mashkhur Yusuf propagated the traditional Islam of the Kazakhs, criticizing the Tatar-Nogai mullahs from the Volga region, the mullahs from Central Asia, the Sart-Sauans, and the "Apendis" from Asia Minor. This will be discussed in the following chapters. Now let's talk about the religious situation and Jadidism in the Kazakh region in the late XIX and early XX centuries.
Jadidism was an enlightenment movement that supported the development of the Turkic language and literature, the teaching of secular subjects, the use of scientific advances, and women's equality. Prominent representatives of Jadidism are Shagabuddin Marjani, Kusaiyn Faizkhanov, Ismail Gasparaly, Musa Bigeev, Rizaetdin Fakhretdinov, Miftaheddin Akmolda, Mukhametsalim Umetbayev, Zaynulla Rasulov and others. refers to. This movement was started by the Kusainov brothers from Orenburg, Yaushevs from Troitsk, S. from Ufa. Nazirov and G. Entrepreneurs like Khakimov strongly supported it. In Central Asia, Minuar Qari Abdrashidkhanov, Faizulla Kozhayev, Mahmudkozha Behbudi, S. Jadids such as Mirzhalelov became famous [33].
 The Jadid movement began with the use of "usul-i jadid", a new sound method of teaching in schools and madrassas. This method was first used in the madrassas "Gusmania" in the Ufa province and "Husayniya" in the Orenburg province, and "Muhammadiya" in Kazan. Since 1890, professional teachers have been trained in the madrassas of Rasuliya, Galiya, and Sterlibash, and this method has been fully adopted in Bashkortostan. Qualified specialists have also graduated from reformed madrassas in Istanbul and Cairo, as well as pedagogical courses in Bakshasarai and Kasymov. Literacy has been reduced to one year, and European classroom standards have been introduced. A women's school was opened in the Orenburg region.
In 1913, there were 92 Jadid schools and madrasas throughout Turkestan. In Kazakhstan, in particular, Gabdulualiyevs opened in Verny, Mamaniya in Aksu, Yakobia in Kapal, Kazakiya and Gizatiya in Zaisan, Amiriya in Kargaly and others. The number of students in these schools is growing every year. In 1912, more than 150 children were educated at the "Amiriya" madrasah in Kargaly [34, p. 11].

2.4 The Place OF Traditional Religious Values ​​and Modern Liberal Values ​​in Religious Identity and Islamic Consciousness

Recently, there is an Islamic turbulence in Kazakhstan and Central Asia, which leads to the radicalization of Islamic consciousness. This is due to the forced penetration of radical ideology. This is due to the lack of enlightenment about the Hanafi Madhhab and Islamic traditions, which are the historical realities of Kazakhstan. Because they are creating an ideological gap. It is being supplemented by a new Islamic ideology that undermines religious and traditional stability. The main method here is the question of "correct" and "incorrect" interpretation of the Qur'an and hadith. Hence the right and wrong options for following Islamic rituals, fasting, celebrating Islamic holidays, and abandoning secular holidays.
There is a tendency for the Kazakh model to switch to the Arab-Salafi version of Sunni Islam. This trend will only increase in the context of liberal religious policy. It can be said that the radicalization of ideology and its development in Kazakhstan - this calls for the globalization of Islamic ideology, the unification of Islamic traditions in Kazakhstan.
The ideological influence of foreign Islamic centers on the formation of Islamic consciousness, the development of Islam, however, is associated with the Soviet version of the exclusion of Islam from public life. The "religious delusion" of the period of independence contributed to the Islamic revival. It liberated us from total atheism. This movement reconstructed currents in Islam that embraced other ideologies. The second aspect of this process has backfired: young people have accused religious practices with a millennial history of being syncretic, eclectic, and "wrong."
The trend of Islamization of Kazakhstan's youth has increased over the past 10 years. There is a tendency to re-Islamize in non-religious families. Many young people, living in a secular society, see the Islamization of society and the state as a necessity for the restoration of spirituality and behavior. In this regard, there are young people without religious education and young people with higher Islamic education.
Researchers of the research "Issues of inclusiveness and exclusivity in religious identity in Kazakhstan: current issues and solutions" conducted a survey to determine the views of imams working in the field of religion on traditional and liberal values, religious and secular values. In their interviews, expert imams raise the issue of countering radical movements. Because it has the idea of ​​restoring Islamic identity. This opens the way to the deconstruction of the principles of religious consciousness and secular ideology. Some experts say that there is a presumption of humanism in Islamic values ​​and universal values, and that it is a world aimed at preserving the spiritual and moral values ​​in society. Such values ​​as freedom of choice and human rights are the main ideological paradigms of religion. Experts say they see democratic and Islamic values ​​here.
The answers given by experts show the positive side of the democratization of the human mind and its integration into secular society.
"Are democratic values, such as the protection of human rights, respect for everyone's freedom of choice, responsible government and the rule of law, rooted in our traditional religion or alien to our society?" Imams gave the following answers to the question: (15 answers):
№1 expert-imam. Of course there is a reason. Even these democratic values ​​are among the basic principles of our ancestral religion. Islam is an anthropocentric religion. Human rights, human will, human choice must be the main focus. According to the Muslim worldview, God has created all the blessings in the universe for man. All living and non-living creatures serve man. The Qur'an makes it clear that killing one person is as sinful as killing all mankind, and saving one person's life is as rewarding as saving the lives of all mankind. The Prophet (peace and blessings of Allaah be upon him) said in a hadeeth, "The best of people is the one who benefits them." Therefore, I believe that the above-mentioned democratic values ​​should be strictly observed. These are the main conditions for building a civilized society.
№2 expert-imam. Democratic values, such as the protection of human rights, respect for the freedom of choice of all, accountability to the people and the rule of law, are rooted in our traditional religion and are not alien to our society.
№3 expert-imam. No, it is not alien to our society. Democratic values, such as the protection of human rights, respect for the freedom of choice of every citizen, and the rule of law, are part of our traditional religion.
№4 expert-imam. I believe that democratic values ​​such as the protection of human rights, respect for the freedom of choice of everyone, accountability to the people and the rule of law have a basis in our traditional religion.




3 Religious Identity in the Cultural Landscape of Kazakhstan: Tradition, Inclusive

3.1 The Religious Situation in Independent Kazakhstan and its Impact on Religious Identity

The main trends in the development of the religious situation. Experts believe that the change in the role of religion in Kazakhstani society is a natural consequence of the collapse of the atheist paradigm and communist ideology after the collapse of the Soviet Union. The process of revival of religiosity was characterized, first of all, by the tendencies of Islamism, evangelism, the introduction of neo-Oriental religions, which are eagerly pursuing their goals. These circumstances have led to a number of problems.
From the point of view of general expert control, the growing importance of religion in Kazakhstani society can be considered positive. However, the assessment of religion itself and its impact on the individual and society is not uniform, both among the general population and in the expert dimension. In general, experts say that the process of conversion is often rude, leading to the de-modernization and even archaization of certain social groups.
In the religious context of Kazakhstan, we have observed the following trends:
- to strengthen the role of traditional religion in society, influencing the observance of customs and traditions, thereby contributing to the overcoming of religious ignorance;
- integration of religious and folk culture;
- strengthening of "domestic religiosity";
- Increased quasi-religiosity;
- Presence of "hidden" religiosity;
- Increased potential extremism;
- replacement of a number of socialization functions previously performed by secular institutions, religious organizations (for example, alcohol and drug addiction, employment, creating a future in life, etc.).
There are concerns about the growing religiosity of the population in the range of expert assessments. There are positive signs of the religious renaissance and the growing interest of the population in the phenomenon of religion (such as the desire of the general population and youth for spiritual growth, moral ideals, religious values, religious life). In addition, there are hidden forms of religious terrorism and extremism in the country, which negatively affect the political and religious situation in a number of regions bordering Kazakhstan.
Experts' concern about the development of the religious situation is due to the following factors:
a) low religious literacy of citizens, including youth, obscurity and devaluation of traditional values ​​- lack of adequate awareness of the threat of religious extremism in the minds of the general population and lack of immunity to destructive religious ideology;
b) increase in the number of non-traditional religions, as well as secular associations that propagate the underground religion;
c) the emergence of communities with extremist views and radical ideology, which threaten the stability of the country, inter-ethnic and inter-religious relations;
d) the presence of attempts by radical communities and non-traditional religious movements to oppose different denominations has led to an increase in religious intolerance and xenophobia in society;
e) growing global instability and the growing influence of the unfavorable geopolitical situation in Central Asia. If we look at the changing trends of the religious situation in the last 5-10 years, we can say that the increase in the number of radical movements and their supporters is of great concern;
Priority problems of Kazakhstan in the field of religion
The priorities of the Republic of Kazakhstan in the field of religion remain partly the same, partly due to external influences for Kazakhstan and change with the development of the religious situation in the country. Permanent priorities may remain:
The following remain as permanent priorities:
- the secular nature of the state is preserved;
- Adherence to inter-religious peace and harmony;
- reducing the level of challenges and threats arising from radical and destructive currents;
Variable but priority areas are:
- The relationship between traditional religions and new religious movements;
- socio-political role of religion;
- counteraction to radical religious movements;
- addressing issues of religious education;
- finding a balance between secular and religious values ​​in a secular state,
- foreign policy dimensions of religion.
The main problem in the field of religion is the need to constantly address the whole range of issues related to the relationship between the state and religion. The issue of interfaith relations is just as important. Inter-religious peace and harmony are supported and developed through the effective solution of these problems. The level of criticism and threats posed by radical religious associations can vary significantly depending on the circumstances, geopolitical situation and global development trends. The issue of religious education is also changing - it will increase or disappear. The potential for protests over religious issues is reduced by addressing both the problems of state-confessional relations and general socio-political issues: unemployment, poverty, corruption and general social justice.




3.2 Action of Religious Institutions in Kazakhstan on the Formation of Religious Identity

As we enter the 21st century, human society is facing a new type of threat to international security, terrorism and religious extremism in the name of religion. As this is an ideological force, the fight against it should be in this format.
In such a difficult time full of contradictions, it is necessary for the leaders and representatives of world and traditional religions to come together, to come to an agreement at the same table, and thus to try to preserve peace in the world. This event was initiated by our country, and every three years since September 2003, the Congress of Leaders of World and Traditional Religions has been held in Nur-Sultan. This can be considered as a significant contribution of Kazakhstan to the security and peace of human society.
Today in Kazakhstan, representatives of 3754 religious associations of 18 denominations live peacefully and interact. Among them, a small number of religious groups have the right to gather for religious ceremonies, use religious literature or establish charitable organizations.
Suggestions for amendments to the curriculum for the development of pluralism and inclusion among believers in society:
Recommendations for amendments to the curriculum for the development of pluralism and inclusion among believers:
It is possible to form an adequate religious consciousness of the people of Kazakhstan through general religious education, which is very relevant today. It should be borne in mind that a clear religious consciousness of the population is the most effective tool in the fight against religious-based extremism and terrorism. Any ambiguity and ambiguity in the interpretation of religious truth will affect the stability of Kazakhstan against the forces. In this regard, it is necessary to put an end to misinterpretations, in particular, the values ​​of the Qur'an, which arise from unfair foreign preachers. If the leading imams of Kazakhstan oppose these preachers, the state should support and even initiate this work.
The Ministry of Education and Science, together with the Committee on Religious Affairs, should clearly define the nature, scope and content of religious education in the country. Professional theological education should be in a specific direction, people entering this specialty should not be casual people or people connected with quasidine and similar foreign centers.
The state should gently but firmly recommend to the leaders of the major religions of Kazakhstan to strengthen control over the subject and content of the sermons of the clergy of these religions.
- It is necessary to pay special attention to the fatwas on radicalism and extremism (KMDB);
- use the potential of tolerance in the Hanafi school for the development of a policy of interreligious harmony;
- Tolerant dialogue values ​​of the Hanafi school: the use of tolerant dialogue values ​​of the Hanafi school against Sufism, spiritual traditions of the Kazakh people, other religious beliefs formed in the religious landscape of Kazakhstan against the religious aggression of various Islamic, jihadist, ultra-Salafi ideas aimed at disintegration;
- Development of educational and methodical complexes (including film libraries) on the subject of "religion" for secondary schools, special secondary schools and universities;
- Development of comprehensive curricula for retraining and standardization of teachers for the mass teaching of "religion" in secondary education;
- development of standards of religious training for school education for different levels of education, including taking into account the non-confessional orientation of content, secular interpretation of religion, its role and functions in history and today.
-We propose to purposefully form a worldview of the religious component of the people of Kazakhstan through theology and religious enlightenment and educational tools. It is important to develop such forms of education and training that do not contradict the secular nature of Kazakhstan.
- not only the development of textbooks, but also the creation and implementation in the educational process of educational and methodical complexes (including film libraries) on the subject of "religion" for secondary schools, secondary special schools and universities;
- Development of comprehensive curricula for retraining and standardization of teachers for the mass teaching of "religion" in secondary education;
- It is necessary to study the Hanafi school in the context of Islamic philosophy of education, identifying the integrative educational potential of "Hanafi". To do this, it is necessary to develop an elective course "Hanafi Madhhab and its modern significance" in the discipline of "religion", the use of primary sources to present dialogic and educational content.
- Carrying out mass dissemination of information on religious organizations banned in the territory of the Republic of Kazakhstan in the Kazakh and Russian languages;
- Conducting regular regional training seminars for journalists promoting the activities in the field of religion.
- The latent tendencies of marginal currents in Islam are growing in society, in this regard, there is a need for educational programs, educational programs on the problems of Islamic education;
- The role of Islam in post-Kazakhstani society is growing, in this connection it is necessary to revive the humanistic potential of Islam through the ontological representation of the texts of Abu Hanifa;
- Kazakhstan needs to reform Islamic education and develop programs, textbooks and manuals that will revive the Hanafi Madhhab and its role in uniting the Muslim Ummah in Kazakhstan and Central Asia. Of course, the prohibition of certain sects in a society that incorporates the ideology of religious pluralism and the principles of secularism can be interpreted as persecution for religious beliefs, unless such a decision is officially recognized as extremist. In this regard, the Committee on Religious Affairs needs an objective and coordinated policy with the DBK, which will conceptually study the religious situation in Kazakhstan, the clarification of secularism, religiosity, rights and freedoms in the field of religion.
- Muslims in Kazakhstan and Central Asia need fundamental research that reveals the history, meaning and significance of the Hanafi school. Re-examination of the teachings of the Murjids, Karamites, Maturidites and their role in the intellectual world of Maurenahr and Turkestan. This is because Hanafi jurisprudence is well developed in these regions.
- It is necessary to create a Hanafi frame as an Islamic ideological system for the tolerant religious consciousness of the people of Kazakhstan.
- In general, it is necessary to adopt educational programs to increase the religious literacy of the population, to discuss issues of joint projects of theologians and scholars on the problems of Islamic studies and methods of teaching Islam. It is also necessary to translate the works of Abu Hanifa, al-Maturidi into Russian, to distribute them in secular journals with explanatory commentaries with objective principles of modern realities.
- Opening of relevant specialties in educational institutions for the training of qualified personnel;
- Retraining of specialists in the field of methodological explanations, expertise in the field of religion, psychology of religion, sociology of religion for the audit of religious activities in the field of religion;
- for all groups of the population - to provide young people with access to free education, comprehensive education;
- Under the strict control of a number of government agencies directly involved in the implementation of state policy in the field of religion (MES RK, DIA RK, law enforcement agencies), we propose to purposefully form the ideological horizons of Kazakhstanis through religious studies and religious education. It is necessary to develop such forms of education and training that do not contradict the secular nature of  Kazakhstan;
- The development of the religious situation requires regular (non-episodic) scientific observations, clear mechanisms for its monitoring and evaluation.

3.3 The Influence of Radical Ideologies on Religious Consciousness and Religious Identity in Secular Kazakhstan

Adherence to the values ​​of goodness and peace, positive dialogues of religions and cultures, well-thought-out state policy in the field of religion, as well as the deep-rooted history and traditions of unity of different religions to strengthen the stability of Kazakhstani society have a positive impact on the religious situation. Kazakhstan clearly shows the world that religion plays an important role in maintaining harmony and unity in the country, strengthening the national unity of all universal values, and that different religions and denominations can coexist and develop harmoniously on the basis of mutual understanding and respect. Kazakhstan, as an independent multi-ethnic and multi-religious state, is developing its own model and order of interaction between public authorities and religious associations.
Consolidating the achievements of a quarter of a century of independence and confidently moving towards the goal of joining the top thirty developed countries, Kazakhstan intends to continue to adhere to the constitutional principles of secular development. Kazakhstan, as a part of the world community, may face the threat of inter-religious and inter-religious tensions and the growth of radical religious movements in Central Asia. The process of globalization is accompanied by the tendency of certain political forces to use religion for their own interests, the spread of religious extremism and terrorism in the world.
Violent extremism, now recognized as an ideology of growing international terrorism, disguises religious appeals, violates human rights and freedoms, undermines the religious, cultural and spiritual heritage of mankind, undermines the authority of religions and threatens interfaith relations.
Religious fanaticism and radicalism, which accurately perceive and follow false religious dogmas that pose a real threat to security and stability in the world, have a destructive effect on the thoughts, feelings and actions of those who follow them and incite them to commit crimes for religion. Religious fanaticism and radicalism criticize the strength of the constitutional foundations of the state, the secular principles of the country's development, the traditional spiritual values ​​of the peoples.
In order to establish an inclusive and positive impact of religious identity in the country, the project planned to hold meetings with leaders and imams of various religious organizations. According to this plan, on January 12, 2020, the project leader, Doctor of Philosophy, Professor Satershinov Bakhytzhan Menlibekovich took part in the events dedicated to the thirtieth anniversary of the DBK, in particular, a round table dedicated to this date in the National Library. As the project leader is the chairman of the public association of the Congress of Religious Scholars of Kazakhstan, his activity is always connected with the clergy.
On February 19, 2020, the project executors met with the staff, doctoral students and undergraduates of the Research Center of the Metropolitan District of Kazakhstan, Rector of Almaty Spiritual Seminary, Bishop Gennady Kaskelen at the Institute of Philosophy, Political Science and Religion of the MES RK.
The meeting was attended by Doctor of Philosophy, Professor A.G. Косиченко; Doctor of Philosophy B. М. Satershinov; Doctor of Philosophy, Professor, President of the Public Foundation "Perspective" E. Е. Drilling; Candidate of Philosophical Sciences, Abylai Khan Head of the Center for Applied Political Science and International Studies, Kazakhstan University of International Relations and World Languages М. A.M. Amrebayev and others. regarding.
The meeting was initiated by the management of the institute. During the long and in-depth conversation, the sides exchanged views on the role of religion in modern Kazakhstani society, as well as developed a number of proposals reflecting the general position of the scientific community of Kazakhstan and the Orthodox Church on the development of a new concept of state policy in religion.
The participants paid special attention to the fight against religious extremism and the prevention of destructive religious ideology among young people. It was agreed that the improvement of the secular principle of statehood should lead to greater responsibility of the leaders of religious associations for compliance with the legislation in the field of religion, and the state, in turn, can have more confidence in religious associations.
The participants of the meeting noted the importance of teaching religion in the 9th grade of secondary school, as well as discussed the need to expand the teaching of theological disciplines in higher education in Kazakhstan.
Bishop Gennady expressed confidence that the religious community of Kazakhstan will support the efforts of the Orthodox Church of Kazakhstan to fully revitalize the practice of full-fledged spiritual nutrition of prisoners and detainees in public social institutions. The archpastor answered many questions about the life of the Metropolitan District of Kazakhstan and Orthodox relations.
The project executor is Shagyrbayev Almasbek, PhD theologian, who is an active member of the Republican Information and Explanatory Group. It should be noted that he had several meetings with imams with his direct participation and organization. In particular, on September 24 there was an online interview with the Chief Imam of the Tole Bi Mosque in Almaty, a member of the Council of Ulema of the Kazakh State Medical University, Amire Ersin Bekaidarovich on the relationship of Islam with the traditions of the Kazakh people.
During the interview, Ersin Bekaidarovich told about the daily informational and explanatory work of the mosque community and the population of the city. The clergy of the Tole Bi Mosque have been organizing a number of events to counteract heresies. Chief Imam Ersin Bekaidarovich noted that one of them is implemented in accordance with modern requirements through social networks, and in the fight against heresies, they use the technology they use against themselves and propagate the values ​​of traditional Islam. However, in general, it is known that in the Kazakh literature, religious motives predominate. Since the introduction of Islam in the Kazakh steppes in the VII century, it has become ingrained not only in the customs and life of the Kazakh people, but also in the spiritual life of such spiritual leaders as Yusuf Balasagun, Khoja Ahmed Yasawi, Ahmet Yugineki, Suleimen Bakyrgani, Sufi Allayar. Islam is intertwined with the traditional Turkic worldview. "Hadith has become a custom, a Sunnah." This can be clearly seen from the monograph study of Shamshat Adilbayeva of the same name.
On September 25, the Naib Imam of the Central Mosque in Almaty, Kokirekbayev Ermek Zhambyluly, had an online interview on Abay and Islam.
At present, the public is concerned about heresies in the name of religion. In this regard, the Naib Imam of the Central Mosque Kokirekbayev Ermek Zhambyluly told the audience in the forty-fifth speech of Abay Kunanbayev that all thousands of religions are just and love is worthy of God. In this way, the writer said that the great thinker is the true foundation of science, love, justice - religion and faith. According to him, these are the works of the Creator, the main laws that govern eighteen thousand universes. He stressed the importance of maintaining the trinity for the development of society today.
On September 26, Sapashev Zhanbolat Raimbekovich, Chief Imam of the Orbita Mosque in Almaty, had an online interview on the topic of the dangers of false religions and Kazakh traditions.
In the course of the conversation, we asked what work needs to be done to address the issue of destructive currents, which is still on the agenda today? Chief Imam of Orbita Mosque Zhanbolat Raimbekovich shared his experience and said that it is enough to propagate Kazakh traditions in the fight against heresies. To some extent, it contributes to the resistance of our youth to false ideology.
On September 27, the Chief Imam of the Baiken Mosque in Almaty, Mr. Daniyar Zhumabayev, had an online interview on the topic of respect for the elder and respect for the younger.
During the interview, Daniyar Zhumabayev spoke about the role of the mosque in public life, and told the audience that the Kazakh tradition has its own philosophy. Today, exclusivity prevails among young people in destructive currents. As a solution to this problem, the clergy of the Baiken Mosque said that they are holding a number of events to explain the issue of inclusion.
On September 29, the Naib Imam of the Central Mosque in Almaty, Kokirekbayev Ermek Zhambyluly, did our ancestors go astray? There was an online conversation on the topic.
During the conversation, Ermek Zhambyluly said that a few years ago, when their children converted to religion and went to the mosque, their parents were happy. Today, on the contrary, their children are afraid to turn to religion. This is a manifestation of Islamophobia. At the IV Forum of Theologians in Nur-Sultan in 2019, according to the KNB, about twenty thousand of our compatriots said that they were led by an alien trend. According to him, the clergy of the DBK are working to prevent such shortcomings. If we look at history, we see that all the lions of Alash were religiously literate. The entertaining imam stressed the importance of religious literacy in the fight against heresies.

3.4 Suggestions on Improving the Kazakh Model of Religious Identity, Regulation of Inter-State and Inter-Religious Relations in Kazakhstan

In our opinion, the formation of an inclusive culture is one of the most important conditions for the establishment of a just society in today's globalized world, where diversity in all spheres of human life. It is an aspect of public consciousness, which is reflected in the tolerant, tolerant, humane and safe attitude of people to each other, where everyone's creativity and abilities are valued and ideas of cooperation are recognized, taking into account individual values ​​in the formation and preservation of basic and most common social goods. Inclusive values ​​should be an important part of moral culture, along with social norms and ideals. Inclusive culture of society is one of the most important mechanisms of spiritual and social development in today's civilized diversity, because regardless of gender, age, race, nationality, religion, and ultimately opinion, respect for the individual, good relations and brotherhood necessary for a healthy life. The fact that every member of a culturally diverse society acquires a sense of aversion to those who are different from them and is able to accept everyone in their own way, probably reflects the humanistic level of modern society. This is especially true in the religious sphere of public consciousness, because conflicts between people are often caused by differences in these religious views and attitudes.
Analyzing the pros and cons of the formation of religious identity in Kazakhstan from a historical, theoretical and theological point of view, we bring to your attention the following scientific and practical conclusions that may be of value. They can be used in the educational work of religious educational institutions, in the information and explanatory services of the competent authorities in the field of religion.
· It should be noted that the classification of social identities is conditional, in particular, national and ethnic, national and civic, as well as cultural identity and religious identity are closely linked. It is known that the state-building indigenous people of our country inevitably equate their ethnic and national affiliation with the citizenship of the Republic of Kazakhstan. Representatives of the diaspora, although citizens of our unitary state, each represent their own nation. In the United States and a number of other countries, there is no official distinction between national and civic identity, but in everyday life there are differences in their cultural and spiritual identity. In our Kazakh people, ethnic and religious identity is an integral part of national identity. The Kazakh people consider themselves "Muslims from the very beginning." Therefore, the basis of national identity is religion and worldview, traditional culture and original spiritual values. These fundamental values ​​are the commonality of language, religion, customs, historical and national consciousness, as well as trust in the representatives of their ethnic group.
· The theoretical and practical significance of the study of the phenomenon of inclusion arises from the complex nature of this phenomenon. It is also reflected in the dichotomy of inclusion-exclusivity in the formation of religious identity. Because inclusion means involvement in communication that covers all areas of human life, it plays an important role in the form and practice of social consciousness, in which the spirituality and socialization of the individual is formed. Modeling inclusive religious identity can help prevent conflicts based on religious differences.
· Since any tradition is a time-tested innovation, and any innovation is a future tradition, the role and importance of religious tradition in the formation of inclusive religious identity. The modernization processes and progressive development of any country must be based on the traditions, including religious traditions, which form the internal dynamic core of that country. The Latin word for "connector" of religion seems to be a communicative concept that reflects the relationship between the creator and nature, nature and culture, spirit and body, as well as the old and the new. For the Kazakh people, the religious tradition is Sunni Islam of the Hanafi-Maturidi doctrine, which has the potential to create an inclusive and just society.
· The theoretical or discursive basis of inclusive Islamic interpretations can be found in the dynamic rational teachings of Imam Maturidi (for example, the rational discovery of the creator of each person, the subjectivity of faith, Islamic individualism, the concept of ijtihad, the ideas of a just society). We must strive to move from al-Maturidi's exclusive views to inclusivism and its rationalist principles. There is a connection between the theological rationalist approach to Islamic sources and the development of inclusive religious interpretations. In particular, the rationalist principle of the harmony of mind and faith can be applied to the development of inclusive Islamic discourse.
· In the history of Islam in the era of the Kharijites and in the time of debates between different sects of faith, the issues of faith and practice that came to the fore - disbelief, hypocrisy, immorality, major and minor sins, heresy, heresy, etc. The issues are still relevant today. Some neo-Kharijite Islamic communities do not accept the principle of separation of faith and practice which is firmly present in the Hanafi school. They also do not distinguish between the faith of Hanafi scholars and Islam. Therefore, the ability to correctly interpret the doctrinal foundations of traditional Islam, which confirms the connection of faith with the heart and action with other organs, prevents emergence of radical and extremist ideas and actions.
· As a rule, the concept of "enlightenment" has been interpreted in Western literature since the eighteenth century as a phenomenon that opposes the influence of church ideology, religious dogmas and scholastic thought. In Kazakh culture, such a phenomenon was distorted by Soviet ideology and atheistic worldview and is believed to have taken place in the nineteenth century, including Chokan Valikhanov, Abay Kunanbayev and Ibrai Altynsarin. However, in the countries of the East, including the Kazakh people, this trend is not taken into account. The above-mentioned thinkers and other intellectuals (for example, Mashkhur Zhusup Kopeyevich, Shakarim Kudaiberdiye, Gumar Karash, etc.) were thinkers with a deep religious worldview, despite the strict principles and dogmatism. Therefore, they can be called religious educators. Their views, especially Abai's imperative to "love all mankind as brothers," can be seen as inclusive.
· It is known that the traditional Islam of the Kazakh people for centuries is based on the Hanafi-Maturid faith. The project shows that the continuity of this religious tradition is reflected in both the practical religious principles of the Kazakh people and the poetry of Kazakh poets and poetesses. The concept of "faith", imitation faith and real faith was proved by analyzing the works of Abai (Ibrai) Kunanbayevich, Ibrai Altynsarin and Akyt Ulimzhievich. These arguments can be used in response to the accusations of excessively exclusivist sects, some of which are labeling all others as infidels, or hypocrites, or idolaters.
· In the process of re-establishment of religious identity after the collapse of the Soviet Union, many places of worship, including mosques and sacred sites in Kazakhstan, were reconstructed and built. The sociological-empirical dimension of the people's religiosity and their religious affiliation can be determined by the number of worshipers who come to places of worship and mosques. Since the mosque is a center of religious education for Muslims (adjacent courses and madrassas) and a place for the propagation of Islamic values, it should be considered not only as a form of worship, but also as a social function that shapes the ethical and moral norms of society. The sermons should emphasize the humanistic potential of Islamic sources, as well as ideological issues, as well as moral and artistic behavior. It promotes inclusive attitudes and tolerance in the minds and hearts of believers.
· Sociological methods can help to determine the processes and trends in the religious sphere of the state and society, the attitude of members of society and believers to them, the promotion of positive phenomena and the prevention of negative phenomena. The project presents the results of sociological research in which the authors participated. According to the data, although the majority of imams and believers adhere to the values ​​of traditional Islam, the influence of non-traditional alien religious views has also increased the influence of religious exclusivity.



CONCLUSION

The research project "Problems of Inclusivity and Exclusivity of Religious Identity in Kazakhstan: Contemporary Issues and Decisions" implemented at the Institute of Philosophy, Political Science and Religious Studies of the Science Committee of the Ministry of Education and Science of the Republic of Kazakhstan has achieved a number of important scientific results. In our opinion, these results have not only scientific and theoretical significance, but also practical significance of an applied nature.
In the process of revealing the historical-spiritual and modern-cultural aspects of the formation of the religious identity of the Kazakh people, the meaning of the concepts of "inclusiveness" and "exclusivity" is revealed in the context of the current spiritual, cultural and socio-economic situation. Recently, the concepts of "inclusive society", "inclusive education", "inclusive economy" and "inclusive relations" have become more widely used. The term "inclusion" in English means "inclusion", and its inverse means "exclusio". Especially in Western societies, the consciousness of the establishment of an inclusive society began to take shape. In its broadest sense, it means a society in which everyone feels like a full member of society, regardless of their gender, race, age, status, national, religious and cultural background, as well as physical and mental conditions, and even differences of opinion. It is a desire to recognize the natural diversity of human beings, the natural right of all to live to the same degree, and, accordingly, to expand the boundaries of their tolerance, to accept inclusion as an integrated model. In Islam, this is explained by the universality of the Creator's benevolent and benevolent nature, which encompasses everyone with his natural nature.
The research project explains the nature and root causes of exclusive negative phenomena in the religious and political spheres of the country. The urgency of this issue is characterized by the recent increase in discriminatory and hateful attitudes in society, the media and social networks. In particular, the coldness of the contradictory antithesis "we and others" based on national, cultural and religious roots leads to severe aggression and insults. Public distrust of the government is growing. Discussion of any issue went beyond the issue itself, focused on individuals and gave them different names: "nationalist", "vatnik", "natspat", "nurbot", "cosmopolitan", "Wahhabist", "Salafi". "," Beard "," monk ", etc. Of course, their radical actions cannot be justified, but it is much more effective to prevent the various injustices and social causes that motivate them to do so. And even when working with extremist movements, it is necessary to create a soft way to join them, not to exclude them. When each of the above-mentioned stakeholders discusses an issue on social networks, there is a tendency to approve only their own views and to reject the views of other nationalities, religions and cultures. Even such divisions seem to have matured, and the preconditions for an exclusive society that does not recognize diversity at all seem to be maturing. For example, according to one preacher, the Kazakh Muslim community is divided. Of course, this process is not widespread, but it is a negative situation with the potential for negative consequences.
The scientific results obtained during the implementation of the research "Issues of inclusiveness and exclusivity in religious identity in Kazakhstan: current issues and solutions" lead to the following conclusions. In our opinion, first of all, the religious identity and religious worldview of the Kazakhs usually correspond to the Sunni doctrine of Islam, which calls for spirituality, xenophilia, progressive civilization and encourages non-politics. Second, there is a deep connection between the inclusiveness (generosity and brotherhood) of Kazakh Islam and the historical and civilizational foundations of Kazakhism (nationalism).
Global projects for the future of mankind welcome the emergence of new modernization changes in the public consciousness, as it leads to a rethinking of many issues in the public consciousness, especially the issue of identity and its aspects. The growing contradiction between the cosmopolitan ideology of liberalism and the re-emergence of the issue of national consciousness poses a difficult task for sociologists to reconsider the ideas of national-cultural, civic, ethnic and religious identity. These issues are also very important for Kazakhstan, which is part of the world community. This is evidenced by the fact that the government has developed new strategies that emphasize the importance of action in the development of a new national idea in the context of spiritual culture. And one of the most important aspects of this idea is the formation of religious identity. 
The project has a high level of social demand and cognitive needs, as it seeks answers to the questions of what kind of religious identity Kazakhstan needs, what is the ethnopsychological portrait of the Kazakh Muslim Ummah, and how to further improve the Kazakh model of relations between the state and religion, and the relations between religions.
As religion is becoming an important factor in influencing not only personal life but also public life in Kazakhstan, it is necessary to study the level of perception of different views, as well as atheists and agnostics. Exclusive religious interpretations lead to a dangerous tendency to divide people.
Therefore, the research project "Problems of inclusiveness and exclusivity of religious identity in Kazakhstan: current issues and solutions" in the reporting period puts forward the following theoretical and practical recommendations and conclusions.
Recommendations:
- The theoretical and methodological scientific formulation of the phenomenon of religious / Islamic identity is associated with such social needs as the revival of public consciousness and spiritual renewal in general. In this regard, the preservation of religious / Islamic identity as a cultural and spiritual component of national identity is a fundamental issue.
- Kazakh national culture and traditions to preserve the uniqueness of Kazakhstan's Islam (national cultural code, sacred, spiritual and material artifacts, cultural heritage (Islamic values: philosophy, Sufism, Hanafi jurisprudence, Islamic reformism), Eurasian, Turkish content of Islam to form a tolerant Islamic consciousness need to rely on.
- The policy of state-confessional relations and religious harmony should be implemented in dialogue with religion, by introducing it into public life, not into state life.
- Preserving the uniqueness of Islam in Kazakhstan in its traditions and history is a very important task, because it creates dialogue, tolerance and potential for the ongoing modernization processes in modern secular Kazakhstan.
- The process of creating a structure of national identity is considered incomplete in both Western and Islamic countries, as they are subject to change and influence of modern social, economic, political and cultural trends.
- Modeling of national identities does not exclude religious identity, because national identity itself is a multidimensional polyvalent phenomenon.
- The basis of the formation of inclusive religious identity for the society of Kazakhstan is the combination of religiosity and secularism.
- For the rapid development of religious pluralism in the country it is necessary to be able to develop appropriate (educational, scientific, popular science) programs. It is necessary to define the position of the DBK on issues of religious pluralism and religious inclusion. Since religion is a social phenomenon, the types and forms of religious interpretations (inclusive and exclusive) determine the "psychological, social and political climate" in society, it is necessary to manage these processes to create a more stable, stable and developed society.
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TECHNICAL SPECIFICATION AND CALENDAR WORK PLAN

On agreement № 171 from March 15, 2018

1. The Republican State-owned Enterpreise«Institute for Philosophy, Political Science and Religion Studies»of Committee Science of the Ministry of Education and Science of the Republic of Kazakhstan
1.1 Priority: Scientific foundations «Mangilik El (education of the XXI century, fundamental and applied researches in the field of humanities) 
1.2 Sub-priority: 5.1 Fundamental and applied scientific researches in the field of social-economic and humanitarian sciences: 5.1.3. Topical issues of social and social-humanitarian sciences and interdisciplinary researches.
1.3 On the theme of the project: AP05133414 « Problems of Inclusivity and Exclusivity of Religious Identity in Kazakhstan: Contemporary Issues and Decisions»
1.4  27,307,133 (twenty-seven million three hundred seven thousand one hundred and thirty-three), including a breakdown by year, for the performance of works in accordance with paragraph 3:
- for 2018 – in the amount of 9,000,000 (nine million) tenge;
- for 2019 – in the amount of 9,078,569 (nine million seventy-eight thousand five hundred and sixty-nine) tenge;
- for 2020 – in the amount of 9,228,564 (nine million two hundred and twenty-eight thousand five hundred and sixty-four) tenge.

2. The characteristics of scientific-technical production on qualified characteristics and economic indicators
2.1 Direction of the work: fundamental research.
2.2 Field of application: philosophical sciences.
2.3 The final result: 
- for 2018 – 2 article in the journal, recommended by the Committee on Control in the field of Education and Science, 1 article in the foreign ranking journal «European Jornal of Science and Theology».
- for 2019 – 2 article in the journal, recommended by the Committee on Control in the field of Education and Science, 1 article in a journal included in the Scopus database.
- for 2020 – 1 article in the journal, recommended by the Committee on Control in the field of Education and Science, 1 article in the foreign ranking journal «Voprosy filosofii», a collective monograph. 
2.4 Patentability: no.
2.5 Scientific-technical level (novelty): The offered research has very great theoretical and practical value both for Kazakhstan, and for many countries with the Muslim population. If currently the religious variety also is a reality in many societies, including Kazakhstan, then the pluralism isn't that, his achievement demands efforts. Even it is possible to claim that the variety without interaction is simple, i.e. without efforts of achievement of pluralism can lead to growth of tension in society.
In recent years the questions relating to a subject "as Islam accepts confessional variety or pluralism", being expressed more precisely whether "accepts Islam of all religious "others /  if accepts, then to what degree, It became a subject of intensive discussions and disputes as among scientists and experts, and a general population.
Till today it hasn't been conducted large-scale researches on studying of level of popularity the inclusive and the exclusive of religious interpretation, on identification of an exclusive religious discourse in Kazakhstan.
2.6 The utilization of scientific-technical production get implemented: jointly.
2.7 Type of use of the results of scientific and (or) scientific-technical activities: publications, scientific reports, scientific speeches, collective monograph.

3. Title of the work, terms of their implementation, and results
	Code for the task or stage
	Name of works under the Agreement and main stages of its implementation*
	Completion date *
	Expected result*

	
	
	the beginning of
	the end
	

	1.
	To reveal the meaning of the concepts "identity", "religious identity", "religious consciousness"," religiosity"," religious discourse " from the philosophical and religious positions, to study the foreign experience and works of progressive Muslim scholars in the popularization and dissemination of inclusive Islamic interpretations.
	February 2018
	March 
2018
	The meaning of the concepts "identity", "religious identity", "religious consciousness", "religiosity", "religious discourse" from philosophical and religious positions will be revealed, foreign experience and works of progressive Muslim scholars in popularizing and spreading inclusive Islamic interpretations will be studied.
A worldview and conceptual and methodological base on the topic of SRW will be developed.
1 article in a journal recommended by CQAEA.

	2.
	Analyze the problems of religious identity in the theological foundations of traditional and world religions.
	April 2018
	May 
2018
	The problems of religious identity in the theological foundations of traditional and world religions will be analyzed.
A map of religious pluralism and confessionalism in Kazakhstan will be developed.
1 article in a journal recommended by the CQAEA.

	3.
	To reveal the correlation of national identity, civil identity and religious identity from religious studies positions. 
	June 
2018
	July 
2018
	The correlation of national identity, civil identity and religious identity from religious studies positions will be revealed.
Identification of the phenomenon of religious identity within the framework of national cultures.

	4.
	To analyze religious identity in the discourse of Islamic studies, to reveal the ratio of Iman and Amal.
	August 2018
	Until November 1, 2018
	Religious
identity in the discourse of Islamic studies will be analyzed, revealing the ratio of Iman and Amal.
Identification of a universal conceptual typology according to Hanafi-matrudite epistemology. 
1 article in the foreign rating of the journal "European Jornal of Science and Theology".

	5.
	Identify historical and positive spiritual aspects of the formation of religious identity.
	January 2019
	March 
2019.
	Historical and positive spiritual aspects of the formation of religious identity will be identified.
1 article in a journal recommended by CQAEA.

	6.
	Analysis of manifestations of religious identity in the Kazakh national tradition and religious literature.
	April 2019
	June 
2019
	An analysis of the manifestations of religious identity in the Kazakh national tradition and religious literature will be conducted.
It will be a catalogue of religious literature, written in the Kazakh periodicals with "the Thoth zhaz".
1 article in a journal recommended by CQAEA.

	7.
	Substantiation of historical prerequisites for the formation of a traditional worldview and Islamic identity in Kazakhstan.
	July 
2019.
	September 
2019
	Historical prerequisites for the formation of a traditional worldview and Islamic identity in Kazakhstan will be substantiated.
The correlation of religious tradition and religious identity will be revealed.

	8.
	Spreading the influence of the history of traditional religions and the continuity of religious traditions in Kazakhstan on religious identity through the religious studies prism.
	October 2019.
	Until November 1, 2019
	There will be a discussion of the influence of the history of traditional religions and the continuity of religious traditions in Kazakhstan on religious identity through the religious studies prism.
It will reveal the extent of religious inclusiveness and exclusivity among groups of Muslims, Orthodox Christians, Catholics and Protestants, as well as the acceptance of pluralism by believers in Kazakhstan.
1 article in the journal included in the Scopus database.

	9.
	Description of the religious situation in independent Kazakhstan and its impact on religious identity.
	January 2020
	March 
2020
	The religious situation in independent Kazakhstan and its impact on religious identity will be described.
Identification of the type of modern religious identity.
1 article in a journal recommended by CQAEA.

	10.
	Analysis of the activities of religious institutions in Kazakhstan on the formation of religious identity.
	April 2020
	June 
2020
	An analysis of the activities of religious institutions in Kazakhstan on the formation of religious identity will be conducted.
Recommendations will be made for making additions to the curriculum in order to increase the understanding of plurality and inclusiveness among believers.
1 article in a journal recommended by CQAEA.

	11.
	Identification of the influence of radical ideologies on religious consciousness and religious identity in secular Kazakhstan. 
	July 
2020
	September 2020
	Radical ideologies on religious consciousness and religious identity in secular Kazakhstan will be identified. 
Holding meetings with imams and other religious officials will help prevent the spread of radical ideologies.
1 article in the foreign rating journal "Voprosy filosofii".

	12.
	Development of recommendations on the problem of improving the Kazakh model of regulating religious identity, the relationship between the state and religions, and interfaith relations. 
	October 2020
	Until November 1, 2020
	Recommendations will be developed on the problem of improving the Kazakh model of regulating religious identity, the relationship between the state and religions, and interfaith relations. 
Mid-term forecasts of the development of religious identity and the relationship between the state and religion will be given.
The collective monograph.
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